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reference to the Bosnian Serb leader Radovan
Karadzic playing (badly) the four-stringed lute,
or gusle, in a supposed attempt to drape him-
self in the folkloric past epitomized by his
namesake, Vuk. In a very different register,
Julie Mertus persuasively and effectively com-
pares the Dayton and post World War I peace
settlements as similarly flawed attempts to
bring peace and recognize self-determination.
Jovanovic notes how political cartoonists in
Serbia drew parallels between Franjo Tudjman
and Adolf Hitler, and depicted Milosevic and
Tudjman among the defendants at the Nurem-
berg trials. Despalatovic argues that the con-
nections between modern Croatia and the
fascist regime of the Ustase have been overem-
phasized, suggesting instead that Krajina Serbs
are best considered as like German Volks-
deutschdisplaced after World War II.

All these invocations of precedent share a
family resemblance. The question remains, as
it so often does, how scholars draw distinctions
oralignments between the actions and motives
of the war leader, the international lawyer, pro-
fessional cartoonists, and the Brigida Pac-
chiani Ardenghi Professor of History at Con-
necticut College. Who are the champions of
alternative perspectives to Western hegem-
ony? Who are the knee-jerk (or perhaps worse,
the thoughtful) partisans? When is criticism in-
sightful and illuminating, and when is it ten-
dentious and carping? The conundrums hit an-
thropologists especially hard, for they are
committed still to the twin mantras of rapport
and cultural relativism, now increasingly con-
scious of the need for reflexivity, and existen-
tially compelled to preserve a certain authority
for their professional activity. In their introduc-
tion, Halpern and Kideckel clearly set out their
own awareness of these issues and do not pre-
sume to offer closure. Each author's contribu-
tion represents a particular position, and the
editors have chosen to permit them to stand
side by side. As a result, readers might imagine
they are in a deregulated marketplace of ideas
wherestallholdersoffertheirownparadigmsof
interpretation from all sides. Whether this strat-
egy represents unconscious mimicry of the
current status of the former Yugoslavia as a
whole, or of the discipline of anthropology as a
whole, the book's title is profoundly apt. One
suspects though that Robert Kaplan and his
publisher are still smiling.
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Border Fetishisms is a collection of essays
largely inspired by "The Problem of the Fetish,"
William Pietz's series of essays (1985-88)
about the origins of modern ideas of fetishism.
Pietz is one of those rarest of people—an inde-
pendent scholar whose ideas have had a pro-
found effect on the academy. This is the third
collection of essays largely inspired by Pietz's
work, and the second that has come out of the
Netherlands (the first was a special issue of the
journal Etnofoor, which appeared in 1990).

One of Pietz's central points was that the
idea and indeed institution of the fetish is not,
properly speaking, either an African or a Euro-
pean one. Rather, fetishism emerged in the pid-
ginized space of interaction between Africa and
Europe on the West African coast in the early
days of the gold and slave trade. The authors
here explore the relation of fetishes and bor-
ders that has also fascinated other scholars of
late. In fact, if I were H. L. Mencken, or some
anthropological equivalent, I would probably
say that this is the kind of book that negotiates
the fissiparous and fractured zoneof forces that
separates the truly profound and the shame-
lessly trendy. Fortunately, I am not Mencken,
so I will merely emphasize the profound.

The essays are about equally divided be-
tween pieces on Europe during the age of colo-
nial empires (Peter Pels on early modern curi-
osity cabinets, Adela Pinch on shoplifting in
19th-century England, Peter Stallybrasson Karl
Marx's overcoat) and Western perceptions in
colonial situations (Webb Keane on Calvinist
missionaries' attitudes toward the supposed
fetishism of Sumbanese ancestral religion;
Susan Legene on Western takes on the fetish
brooms of Africans in Suriname; and Patricia
Spyer on travel accounts of the Moluccan is-
land of Aru, regularly represented as a land of
magnificently plumed birds and comically
dressed natives). The two last essays—one by
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Annelies Moors on the changing meaning of
gold for Palestinian women and the other by
Michael Taussig on masking, unmasking, and
the Zapatista's Subcommondante Marcos—
seem to fall a little to the side, if only because
the authors are not primarily concerned with
what Europeans thought was going on some-
where.

Readers who open a collection on border
fetishes have the right to expect colorful, off-
beat material. Those who read this one will not
be disappointed. It would be difficult not to be
fascinated, for example, by learning the nature
of the bedtime stories Karl Marx used to tell his
daughters. Readers are also presented with a
fairly diverse range of theoretical ideas. The
different authors take radically different views
of fetishism itself, ranging from Keane, who re-
jects the term as an analytical concept, to Pels,
who wants to see fetishism not as an ideologi-
cal construct but as a reality. If there is an over-
riding theme, it is materialism (hence the sub-
title "Material Objects in Unstable Places");
Pels, in the book's philosophical centerpiece,
is the most explicit about trying to develop an
idea of the "spirit of" (rather than just in) matter.
The fetish is materiality that "strikes back." Pels
says scholars are dominated by a post-Enlight-
enment idealism that he wants to avoid by em-
bracing the fetish as that aspect of the material
world that interrupts plans, projects, and cate-
gories by grabbing people with desire and fas-
cination for its particularity, thus effectively
making people the passive objects in the rela-
tionship. In other words, in fetishism, subject
and object really are reversed. Thus Pels pro-
poses the early modern cabinet of curiosities,
and the general category of rarities, as the posi-
tive version (for Europeans of that time) of the
same sorts of object of inexplicable material
fascination of which fetish was the negative.
Though Europeans distinguished their curiosi-
ties from the random beads or bones or similar
trash that Africans were said to make their
gods, Europeans held their own fetishes to be
legitimately impressive in much the same way
as Africans, escaping from any neat bounds of
scientific, religious, or economic classifica-
tion. As Pels puts it, they were "untranscended
materiality."

If I were to venture a small criticism, it would
be that, in most every case, the implied theory
of value dwells on objects instead of actions. In
the case of fetishism, Pietz goes through a fan-
tastical array of definitions of fetishism, leading

up to Marx, without really fixing attention on
what was clearly most important for Marx him-
self—that fetishism involves people perceiving
their own creations as having power over
them. As a result, fetishism can allow people to
talk about actions by talking about objects; or,
as in Pels's analysis, fetishism enables people
to talk about active objects and passive people.
But surely this leaves out much of what was re-
ally exciting about Marx's ideas.

The authors of the essays in Money and
Modernity: State and Local Currencies in
Melanesia concentrate on a single, extremely
complex issue: the ways in which modern,
state-issued money has come into relation with
traditional valuables and, particularly, preex-
isting local currencies. Money has not simply
replaced local currencies in Melanesia, as pre-
vious generations tended to assume it would,
either because, as economists believed,
money was a more efficient version of the same
thing, or because, as Bohannon and others pre-
dicted, money tended to smash the carefully
maintained separations between different
spheres of exchange by making everything po-
tentially equivalent. What did happen, how-
ever, varied enormously from place to place.
The authors provide a survey of numerous
Melanesian case studies, ranging from the
Highlands to the Massim, and three different
theoretical essays suggesting how to put this
material in a broader perspective.

This collection is a sustained comparison on
a high level of theoretical sophistication and an
inspiring example of what rigorous, theoreti-
cally sophisticated anthropological analysis
can really do. The authors open up new per-
spectives not only for Melanesianists but also
for anyone interested in the cultural implica-
tions of exchange systems. The introduction,
by Robbins and Akins, modestly titled "An In-
troduction to Melanesian Currencies," is per-
haps the most comprehensive attempt to date
to integrate a series of anthropological con-
cepts about money and exchange that have,
until now, jangled together as a sort of random
toolkit but have never all worked together.
They begin with the famous but notoriously un-
dertheorized notion of spheres of exchange,
proposing what they call a new, "three dimen-
sional" approach that bases distinctions be-
tween spheres not simply on different kinds of
objects exchanged within them but also on the
different social relations and modalities of ex-
change they involve. This is a vast improvement
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over existing approaches to the problem and a
major addition to anthropological theory. In
the rest of the essay, Robbins and Akin offer
perspectives on a series of theoretical concepts
originally proposed by others: enclaving,repli-
catory versus expansionists systems, singu-
larization, fetishism, and also some ideas of my
own about visibility and agency. In every case
the authors carry these concepts further than
their creators, suggesting ingenious ways of in-
tegrating them.

The ethnographic essays, uniformly high in
quality, demonstrate that Melanesian societies
have reacted to the advent of state currencies
in a remarkably wide range of ways. On one
hand, among the Highland societies of Mt.
Hagen (Andrew Strathern and Pamela Stewart)
and the Maring (Edward LiPuma) state money
simply replaced existing pearl-shells in com-
petitive exchanges (this is similar to what hap-
pened among the Kwanga of the East Sepik
[Stephanie Brison]), and acquired different
symbolic properties as a result; on the other
hand, the Kwaio of the Solomon Islands (David
Akin) reject state money entirely. John Liep
outlines a classic situation of schizmogenesis
on Rossel Island where two sorts of currency
become defined largely against each other,
while Robbins describes how the Urapmin
now use state money and traditional curren-
cies side by side. Among the North Mekeo
(Mark Mosko), money and store-bought com-

modities are seen as undermining traditional
hierarchies, but are assimilated to a fetishized
sphere of magic and sorcery; among the Rawa
(Doug Dalton) the meaning of traditional shell
money itself has changed, through the effects
of the colonial situation, to become entangled
with themes of anger, pathos, and death. These
examples provide only the most meager
glimpse of the range of possibilities. In every
case, though, the relations of money and other
valuables are unstable and the site of political
struggles between youths and elders, big men
and ordinary people, proponents of kastom
and bisnis, religion and the state, and men and
women—struggles that, in the final analysis,
are really over the definition of value itself.

The book ends with two essays. Robert Fos-
ter looks back to earlier American debates
about metal versus paper money to gain pur-
chase on the current "crisis of representation"
in Melanesian currencies. Jane Guyer demon-
strates just how useful the theoretical perspec-
tives developed in the book really are by com-
paring its contributions with literature on
analogous phenomena in Africa. If the value of
a work of anthropology is to be measured by its
fertility—the degree to which it can inspire
new perspectives and innovative work—then I
would suggest Money and Modernity should
prove to be the most valuable contribution to
the subject anthropologists have seen in quite
sometime.


